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Radhakrishnan’s Concept of Intuition as the Foundation of Idealism
Abstract
S. Radhakrishnan’s philosophy stands as one
ORIGINAL ARTICLE of the most significant reinterpretations of Indian

idealism in modern intellectual history. In An
Idealistic View of Life, he redefines the concept of
knowledge by prioritising intuition over reason,
arguing that the deepest truths of existence cannot
befully grasped through intellectual analysisalone.
For Radhakrishnan, intuition represents an
immediate and holistic awareness that penetrates
deeper than empirical observation or logical
inference, providing direct insight into the essential
nature of reality. Thisshift fromreasontointuition
marks a transformative moment in Indian
philosophical thought, allowing Radhakrishnan to
reinterpret the ancient Vedantic tradition in the
language of contemporary philosophy. This paper
examines how intuition becomes central to
Radhakrishnan’s metaphysics, epistemology, and
ethics. He presents intuition as the only means
through which the Absolute, or Brahman, can be
directly realised, since intellectual categories
fragment experience rather than unify it. By grounding his philosophy in intuitive awareness,
Radhakrishnan challenges the assumptions of both rationalism and materialism, which restrict
knowledge to measurable or conceptual domains. Instead, he argues that intuition alone offers access
to the unity of the self and the ultimate ground of being, illuminating the deeper dimensions of human
personality, moral values, and spiritual experience. Ultimately, this research argues that Radhakrishnan’s
idealismisinherently experiential rather than speculative. His vision integrates the spiritual insights
of the East with theanalytical traditions of the West, creating a dynamic and transfor mative wor [dview.
Intuition, in hissystem, isnot merely a higher faculty of knowledge but the very foundation of spiritual
life a mode of awareness that reveals the interconnectedness of all existence. Thus, Radhakrishnan’s
idealismemergesasa living philosophy rooted in the certainty of intuitivetruth, offering a path toward
self-realisation, ethical harmony, and the universal understanding of the human spirit.
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Introduction

S. Radhakrishnan stlandsasoneof themost influentid figuresin modern Indian philosophy, representing
auniqueblend of scholar, interpreter, and spiritud thinker. Hiscontributionsare particul arly significant because
he sought to reinterpret India’s ancient metaphysical and religious traditions in amodern intellectual framework.
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At atimewhen Indian philosophy was often dismissed asmysticd or irrational, Radhakrishnan demonstrated
itsdepth, coherence, and universal relevance. Hiswork hel ped restore global respect for Indian thought,
placingitin conversation with theWestern philosophical traditions.

Among hisnumerouswritings, An ldedistic View of Life(1932) occupiesacentra placein undersanding
hismature philosophy. Thistext articulates asystematic vision of redlity that harmonisesVedantic spirituality
with modern philosophica inquiry. Radhakrishnan doesnot s mply repest classicd idess; instead, herevives
them through an analytical and comparative approach that makesthem bleto contemporary thinkers.
Hisgoal wasto show that Indian idealism isnot outdated, but rather atimelessand dynamic worldview
capable of addressing modernintellectual and spiritua challenges.

Akey feature of Radhakrishnan’s philosophical system is the concept of intuition, which he positions as
the highest and most authentic mode of knowledge. For him, intuitionisnot avaguefeeling but adirect and
immediate apprehension of truth. It isaform of awarenessthat surpasses both sensory perception and logica
reasoning, alowing the human mind to comeinto contact with theAbsolute. Inthissense, intuition becomesthe
foundation of hisidedlisticworldview, offeringingghtsthat areholigtic, transformative, and spiritualy grounded.

Radhakrishnan contraststhisintuitive knowledgewith thelimitations of empiricism andrationaism, the
two dominant epistemol ogical traditionsinWestern philosophy. Empiricism limitsknowledgeto the senses,
which can only reveal the outer aspects of redlity. Rationalism confines knowledgeto abstract concepts,
which divideand interpret but cannot fully grasp theliving unity of existence. Radhakrishnan arguesthat
neither approach can reach the depth required to understand the spiritua foundation of life. Intuition, however,
is “self-certifying” because it arises from the deepest layers of consciousness and carries within itself the
certainty of truth.

This distinction lays the groundwork for Radhakrishnan’s broader philosophical project. His idealism is
not merely speculativeor theoretical; itisrootedinthelived experienceof spiritua ingght. Intuition, therefore,
becomesthekey to understanding his metaphysics, where the Absol uteis conceived asthe ground of all
being. It d so shapes hisepistemol ogy, whereintuition standsabove empirical and rationd knowledge, and his
ethics wheremord actionflowsnaturdly fromtheintuitiveredisation of theunity of life. Throughthisframework,
Radhakrishnan presentsaphilosophy that isboth intellectually rigorousand spiritualy profound.

The purpose of this research paper isto explorein depth how intuition forms the cornerstone of
Radhakrishnan’s idealism. By analysing his arguments and comparing them with other philosophical traditions,
the study demonstrateshow intuitioninformshisunderstanding of theAbsol ute, human persondity, religious
experience, and moral values. Ultimately, this paper argues that Radhakrishnan’s idealism is experiential,
dynamic, andtransformative. It reveal saworldview in which the highest truths are not discovered through
abstract reasoning but realised through direct, inner experienceof spiritua redlity.

The Nature of Intuition in Radhakrishnan’s Philosophy

Radhakrishnan employsthetermintuition (anubhava) to describeadirect, immediate, and holisticform
of knowing that arisesfrom the depths of consciousness. InAn Idedlistic Philosophy of Life, hedefines
intuition as “the integral awareness of the total self,” suggesting that it engages the whole being rather than
merely theintellect. Thisintuitiveavarenessisunmedi ated, oontaneous, and complete, making it fundamentaly
different from thefragmented knowl edge produced by sense perception or rationa thought. For Radhakrishnan,
intuition standsat the core of spiritua experience and marksthe highest stage of human cognition.

He contrastsintuitive knowledge with sense perception, which depends on external objectsandis
confined to theworld of appearance. Sensory experience can reveal only the outer form of reality andis
limited by space, time, and causality. While useful for practical purposes, it cannot grasp the essence of
existence. Intuition, however, arisesfrom withinthe self and revealstheinner nature of redlity. It penetrates
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beneath the surfacemulltiplicity to uncover the spiritual unity that formsthetruefoundation of theuniverse. In
thisrespect, intuition operates at adepth that sense perception can never reach.

A central feature of Radhakrishnan’s understanding is that intuition is experiential, not speculative. He
insists that intuition is not an abstract idea or philosophical construct but a living, dynamic experience—a
“living contact with reality.” In An Idealistic Philosophy of Life, he draws parallels between intuition and the
mystical insightsdescribed in Indian yogic and spiritual traditions. These experiencesaretransformative,
offering adirect participation intheAbsol uterather than aconceptual representation of it. Becauseintuitionis
rooted inlived experience, it carriesacertainty and immediacy that intel lectua reasoning cannot produce.

Radhakri shnan also emphasi sesthat intuitionisthe only faculty capableof reveding theunity behindthe
multiplicity of thephenomena world. Theintellect dividesand categorises, separating theworldinto discrete
parts. Thisanaysisisuseful but ultimately incomplete. Intuition transcendsthesedivisionsby perceiving the
interconnectednessof dl lifeand thespiritua onenessthat underliesthediverdty of existence. Thisinsightis
essential to Radhakrishnan’s idealism because it affirms the fundamentally spiritual nature of reality. Through
intuition, individual sbecomeaware of theAbsol ute asthe unifying ground of al being.

Thus, intuition for Radhakrishnanisnot irrational but supra-rationa amode of knowledgethat goes
beyond reason while gill incorporating itsstrengths. Reason analyses, compares, and organi ses experience,
but it reachesalimit beyond whichit cannot operate. Intuition surpassesthislimit by grasping truthinadirect
and immediate manner. It does not contradict reason; rather, it completes and perfectsit. InAn Idealistic
Philosophy of Life, Radhakrishnan affirmsthat intuition isthe crown of human consciousnessand thefoundation
of hismetaphysical idealism, providing accessto the highest truths of existence.

Reason and Its Limitations in Radhakrishnan’s Philosophy

Radhakrishnan viewsreason asanimportant but limited tool inthesearch for truth. In The M etaphysica
Vision of Human Destiny, hearguesthat reason hel ps humans orgorgani seeir experiences, interpret theworld
scientifically, and understand empiricd redity. Whilereason clarifiesthought and guards against confusion, it
cannot reach the deepest layers of existence. Thisis because rational knowledge depends on concepts,
categories, and sensedataall of which belong to the surfacelevel of consciousness. Radhakrishnan thus
maintainsthat reason offersclarity but not completeness; it illuminatestheworld of phenomenabut cannot
grasptheultimate spiritud redlity.

Furthermore, Radhakri shnan pointsout that reason isbound by dualities subject and object, causeand
effect, particular and universa. Thesedigtinctions, whileuseful for practical life, limit our understanding of the
unity that underliesal things. In The Metaphysical Vision of Human Destiny, he notesthat rational processes
divideexperienceintofragmentsand treat them as separate entities. Thisanaytica approach crestesboundaries
withinwhat is actually aninterconnected whole. Asaresult, reason often becomes an obstacle when one
attemptsto comprehend the spiritual dimension of existence, whichtranscendssuch divisions.

Radhakrishnan a so emphasi sesthat reason cannot account for value-experiences such aslove, faith,
beauty, or spiritua joy. These experiencesarefelt rather than deduced, and they revedl truthsthat liebeyond
logical explanation. In The Metaphysicd Vision of Human Destiny, he explainsthat the highest valuesare
rooted inintuition and inner realisation of reasoning. Rationality can describethese valuesor analysetheir
effects, but it cannot produceor fully understand them. Thisiswhy Radhakri shnan arguesthat spiritud knowledge
requiresamode of consciousnessthat exceedsthelimitsof rationa thought.

Ultimately, Radhakrishnan does not reject reason; he placesit withinalarger hierarchical vision of
human knowledge. Hewritesthat reason preparesthe mind for intuitiveinsight by cultivating discipline, clarity,
andintellectua honesty. Yet, thefinal legpinto spiritual understanding occursonly through intuition, which
transcendsthelimitationsof analytical thinking. In The Metaphysical Vision of Human Destiny, he concludes
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that human destiny liesnot merely in rational devel opment but in the awakening of intuitive consciousness,
which aonecanreved the unity, depth, and meaning of existence. Thus, reason hasadignified but subordinate
place in the overall structure of Radhakrishnan’s idealistic philosophy.

Intuition and the Knowledge of the Absolute

Radhakrishnan firmly assertsthat intuitionistheonly mode of knowing cgpableof graspingtheAbsolute,
theultimateredlity that liesbeyond sensory formsand intellectua congtructions. InTheMetgphysicad Vision of
Human Destiny, he explainsthat the Absol ute cannot be understood through conceptual thinking becauseit
existsbeyond all categoriesof thought. Reason can point toward theAbsol utethrough philosophica andysis,
but it cannot penetrate or experienceit. Intuition, onthe other hand, offersadirect, immediate awareness of
thereal, bypassing thelimitations of logic and language. Thisdirectness makesintuitive knowledgenot only
higher than reason but fundamentaly differentinquality.

For Radhakrishnan, theAbsol uteisnot an abstract cosmic principlebut aliving spiritual presencethat
can be experienced in the depths of consciousness. Intuition isthe means through which this experience
becomes possible. As he often writes, true knowledge must be “lived, felt, and realised,” not merely
conceptuaised. In TheMetaphysica Vision of Human Destiny, heemphasi sesthat the soul, when freed from
egoistic distractions, becomestransparent to thelight of the Absol ute. Through thisinner illumination, the
individua perceivestheunity that bindsall existence. Intuition thusreveal sthe spiritual foundation underlying
themanifold appearancesof theworld.

Radhakrishnan a so notesthat the A bsol ute cannot be divided into parts or described through oppositions
like persona and impersonal, finiteand infinite, or subject and object. Reason triesto categoriseredlity, but
intuition dissolvesthesedigtinctions. In The Metaphysical Vision of Human Destiny, hesuggeststhat intuitive
ind ght reved stheAbsol ute as aseaml ess, dynamic unity that transcendsintellectua duaisms. Rationa thought
iscompelled to break experienceinto fragmentsfor analysis, whereasintuition apprehendsthewholeina
single, unified act of awareness. Thisholigtic visionisessentid for grasping thetrue nature of spiritua redlity.

Additionally, Radhakrishnan arguesthat intuition isvalidated through transformati ve experience.
Knowledge of theAbsoluteisnot merely theoretical ; it transformstheway apersonlives, thinks, and relates
to others. InThe Metaphysica Vision of Human Destiny, heexplainsthat intuitiveredlisation resultsininner
peace, compassion, and a profound sense of interconnectedness. These moral and emotional changesare
evidencethat theindividua hascomeinto contact with ahigher redity. Whilereason can debate or anayse
truth, intuition producesacertainty that expressesitsalf in character and conduct.

Finaly, Radhakrishnan stressesthat intuitive knowledge of theAbsoluteisnot reserved for asdect few
but isauniversa human potential. Every individua, through spiritua discipline, mord purification, andinner
reflection, can awaken theintuitive consciousness. In TheMetaphysica Vision of Human Degtiny, hemaintains
that intuitionisthe culmination of human evolution, the point at which finite persondity becomesawareof its
unity with theinfinite. Thus, intuitionisboththe path and thegoal of spiritua devel opment, and knowledge of
theAbsolute standsasthe highest achievement of humanlife.

Intuition and Human Personality in Radhakrishnan’s Thought

Radhakrishnan placesthe human persondity at the centre of hisphilosophical system, arguingthat the
true essence of persondity liesfar deeper than theempirica self shaped by body, mind, and socid identity. In
Anldedlistic Philosophy of Life, heexplainsthat intuitionisthe gateway to discovering thisdeeper spiritua
self. The empirical personality—formed by desires, habits, memories, and external influences—represents
only thesurfacelevel of human existence. Intuition, by contrast, reved stheinner coreof consciousnessthat is
eterna, pure, and untouched by thelimitations of the physical world. Through intuitiverealisation, aperson
discoversthat their essentia natureisnot the ego but the spiritual saif.
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Radhakrishnan distinguishes between the outer personality, which interactswith theworld, and the
inner persondity, whichislinked totheAbsolute. InAnIdedistic Philosophy of Life, hearguesthat reason can
only understand the outer persondity becauseit relies on sensory dataand conceptud distinctions. But intuition
penetratesthe depths of experience and uncoversthe unity between theindividual self (jivatman) and the
universal salf (Paramatman). Thisunity isnot an abstract metaphysical doctrinebut an experientia truth that
transforms a person’s understanding of who they are. When intuition awakens, the individual becomes aware
of ther divineheritageand spiritud potentid.

Moreover, Radhakrishnan assertsthat intuition playsacrucia rolein thedevel opment and integration
of persondity. Human beingsoften livefragmented lives, torn between conflicting emotions, competing desires,
and divided menta states. InAnIdedlistic Philosophy of Life, henotesthat intuition bringsinner harmony by
reveding thedeegper spiritua ground beneath these conflicts. Theintuitivesaf actsasaunifying centre, integrating
thoughts, emotions, and actionsinto acoherent whole. Asaresult, personality becomesbal anced, purposeful,
and sdlf-directed. Thisinner integrationisimposs blethrough reason a one, which tendsto andyseand separate
rather than unify.

Radhakrishnan further emphasi sesthat i ntuition enricheshuman personality by avakening thehighest
mora and spiritual qualities. InAnldealistic Philosophy of Life, heexplainsthat virtuessuch ascompassion,
truthfulness, humility, andinner strength naturaly ari sewhen aperson experiencestheir unity withthelarger
spiritual order. Intuition leadsto amoral transformation becauseit dissol vesthe ego-centred view of lifeand
replacesit with asense of onenesswith all beings. Reason may help articulatemoral principles, butit cannot
generatethe deep, inner motivation needed for genuineethical living. Only intuition createsthisinner moral
awakening.

Findly, Radhakrishnan believesthat thefulfillment of human persondity liesinitsspiritud sdf-redization,
aprocess made possibleonly throughintuition. InAn Idealistic Philosophy of Life, hearguesthat humanlife
reachesitshighest meaningwhentheindividud redisestheir truenatureas part of theAbsolute. Thisredlisation
liberatesaperson from fear, selfishness, and ignorance, alowing themto livewith clarity and purpose. Thus,
intuition not only reveal s the essence of human personality but also guidesit toward its ultimate destiny.
Through intuitiveinsight, the fragmented, empirical self becomesafully awakened spiritual personality,
embodying the ideals of truth, freedom, and unity at the heart of Radhakrishnan’s idealism.

Intuition and Moral Values in Radhakrishnan’s Philosophy

Radhakrishnan emphasisesthat intuitionisnot only centra to knowledgeand spiritud insight but also
formsthefoundation of mora values. InAn Idedistic Philosophy of Life, hearguesthat ethical principles
cannot befully grounded in reason a onebecauserational cal culation dealsonly with external consequences,
rules, and obligations. True morality, according to Radhakrishnan, arisesfrom direct avarenessof theinner
unity of life, which is accessible through intuition. This awareness allows individuals to perceive the
interconnectednessof al beingsand motivates actionsthat are genuinely compassionate, just, and selfless.

For Radhakrishnan, moral consciousnessisintimately linked with the realisation of the spiritual self.
Intuition reveal stheessentia identity between theindividua and the Absolute, dissolving the ego-centred
senseof separateness. InAn Idedistic Philosophy of Life, henotesthat when individual sexperiencethisunity,
ethica behaviour emergesnaturdly, without reiance on externd codesor sanctions. Intuition, therefore, becomes
theinner guidethat informsmora decisionsand nurturesvirtues such as honesty, humility, and benevolence.
Theethicd lifeisthusinseparablefromthe spiritud life.

Radhakri shnan al so distingui shes between rule-based morality and mordity grounded inintuition. Rule-
based systems provide external guidance but cannot address the deeper moral impul ses of the heart. In
contragt, intuition cultivatesan internal moral compass, digning persona actionswith universal principles. In
Anldedistic Philosophy of Life, heemphasi sesthat intuitive morality isdynamic and adaptabl e becauseit
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arisesfromtheimmediate perception of redity rather than rigid prescriptions. Thismakesit both authentic and
responsiveto complex human situations, unlike mordity based solely on reasoning or socid convention.

Moreover, intuition ensuresthat mord vauesareuniversa rather than subjectiveor culturaly confined.
By percaiving thespiritua unity of dl life, individua stranscend narrow persond interestsand local conventions,
embracing ethical principlesthat arevaidfor al beings. InAnIdedlistic Philosophy of Life, Radhakrishnan
observesthat intuition alowsindividua sto respond to the needsof otherswith genuineempathy and sdlflessness.
Thisuniversdity of mora visoniscentrd to hisidedistic philosophy, demondtrating that trueethicsarisesfrom
aninner, spiritua ingght rather than externd enforcement.

Conclusion

Findly, Radhakrishnan assartsthat the cultivation of intuitionisessentiad for thehighest moral devel opment
of humanity. InAn Idedlistic Philosophy of Life, hearguesthat the ethical transformation of individuasis
inseparablefrom spiritud awakening. Asintuition degpens, it strengthensmora perception, heightensempathy,
andingpiresdtruigtic action. Thus, intuitionisthebridge connecting knowledge, spiritudity, and ethics, shaping
the human persondity intoaharmonious, mordly aware, and spiritudly fulfilled being. Inthisway, Radhakrishnan
demongtratesthat the cultivation of intuitionisboth apersona and universal imperative, centra to hisvision of
anidedidiclife.
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